

COURSE

THEOLOGY OF SANCTIFICATION


Sanctification  The Cure  of  Depravity

The careful reader has already observed that the author holds, with the many authorities he has quoted, that the word sin is used in the Bible with at least two very distinct meanings. It is also so used in theological literature generally. This may be a misfortune ; but if $o, we can not help it. We have been, born too iate in the history of the world to correct the language of St. Paul and St. John, and the theologians of the Christian ages. We do not invent language usually; we use it as we find it ready-made. The word sin designates: i. Actual transgressions, willful acts of disobedience to a known law of God. '' Sin is the transgression of the law." It is very frequently used in the plural, as "sins," "iniquities," "transgressions." It is for this kind of sin that every man's conscience holds him directly responsible. 2. The word ''sin" is often used, without any adjective and, as scholars who have studied the subject most carefully tell us, always in the singular number, to designate a sinful STATE, not an act. This second use of the word refers to that sinful state of our moral nature brought upon each of us by our connection with a sinful race.    It is that natural lack (A conformity of our whole being to the moral law.    A small Greek lexicon of the












 
New Testament lies before me. The first three definitions of a common Greek word for sin are " error, offence, sin," but the next three definitions are, " A principle or cause of sin; proneness to sin; sinful propensity." These two sets of definitions of a Greek noun in an unbiased dictionary prove that this double use of the word " sin " in the New Testament is no fanciful notion of the author, but the actual Bible usage. The Apostle John used the word in the first sense when he wrote: "If we confess our sins he is faithful and righteous to forgive us our sins" (I. John i. 9, R. V.). He used the word in the second sense when he wrote : " All unrighteousness is sin " (I. John v. 17). The same Greek word is used in both passages. St. Paul used the word in this second sense when he wrote of '' the sin that dwelleth in \ne " (Rom. vii. 17).

Now this corruption of our moral nature, this disordered state of our faculties, this abnormal condition of our being, needs to be rectified. It is a perpetual source of temptation to acts of sin, which in turn react upon the innate corruption and intensify it. We are not primarily responsible for this diseased condition of our moral nature. It was born in us through no fault of ours. As Dr. Steele writes: "Under the remedial system, it involves 110 guilt till approved by the free agent and its remedy is rejected" (Love Enthroned, p. 11). A man may not be blamed for taking involuntarily a contagious disease ; but he is to blame if he keeps it by willfully rejecting a known remedy.

Though a gracious God does not hold us responsible primarily for the evils of the fall that have perverted our beings, ye* he can not be pleased with the fact that his children, designed to be perfect images of himself, are morally diseased, infested with " sin that dwelleth in us "
86     character, and of every variety of form, absolutely evince that in the renewing of the Holy Ghost believers are fully cleansed from indwelling as well as from actual sin. Tens of thousands of eminent and most trustworthy believers testify to being as conscious of permanent changes and removals of evil appetites, tempers, and dispositions, of the longest standing and dominion, as they are of their own existence. Nothing can be verified by testimony if the fact of such changes can not be. Those who deny that such changes are among the possibilities of faith render impossible, this unbelief continuing, their ' deliverance from the body of this death.' ' If ye will not believe ye shall not be  established' '' (Autobiography,
P- 345)-


In another passage he wrote: " My inner life, as 1 came unto God by Jesus Christ, not only for pardon, but for heart purification, was taking a surprisingly nevr form. Old habits, evil tempers, and sinward propensities Y.hich had been the bane of my impenitent career, an4 'he cause of the groaning servitude of my primal Christian life, had suddenly lost all power and control. I became distinctly conscious to myself of being no longer ' carnal, sold under sin,' but the Lord's free man, emancipated from former enslavement, and now a divinely inaugurated sovereign over those propensities." . . . "I seemed to anticipate the great verity thus impressively set before us by Dean Vaughan, Master of the Temple: ' We are to believe, not in the suspension or supersession or down-tramplirjf of what we call the laws of nature, . . but in certain other things which to eyes not spiritually enlightened are at least as difficult; we have to believe in the actual forgiveness of things actually done; we have to believe that that black, hateful thing done or said yesterday—even though it had fever in its breath and

  
corruption in its influence—can be, shall be, obliterated and annihilated in the blood of Jesus Christ; we have to believe that that bad habit formed in boyhood, weakly yielded to in manhood, still strong, still predominant, can, by the grace of God,—shall, by the grace of God,—be VANQUISHED in us, ERADICATED, BURNT OUT of us, so that we shall be more than conquerors through Him that hath loved us ' " (pp. 326, 327).
We are now ready for some formal definitions of sanc-tification.

Rev. Luther Lee, President of Leoni Theological Institute, defined sanctification thus : " Sauctification is that renewal of our fallen nature by the Holy Ghost received through faith in Jesus Christ, whose blood of atonement has power to cleanse from all sin; whereby we are not only delivered from the guilt of sin, which is justification, but are washed entirely from its pollution, freed from its power, and are enabled, through grace, to love God with all our hearts, and to walk in his holy commandments blameless" (Elements of Theology, p. 211).
Wesley, in his Plain Account of Christian Perfection, says: "It is the loving God with all our heart, soul, mind, and strength. This implies that no wrong temper— none contrary to love—remains in the soul; and that all the thoughts, words, and actions are governed by pure love." " By one that is perfect, we mean one in whom is ' the mind which was in Christ,' who so ' walketh as Christ also walked,'who is cleansed 'from all filtlii-ness of flesh and spirit,' in whom is ' no occasion of stumbling,' who accordingly 'does not commit sin,' one in whom God hath fulfilled his faithful word, ' From all your filthiness and from all your idols will I cleanse you; I will also save you from all your uncleannesses.' "

	    Rev. Isaiah Reid, an exceedingly clear writer on this subject, says, in 'The Holy Way' (pp. 10, n) : " Doctrinally, holiness may be defined as that secondary work of grace  by which the depravity of  the soul is remedied	Holiness or entire sanctification is the application of redemption to the depraved, corrupt nature in which we were born. It is that feature of salvation which lies back of pardon,—which is for an act,— and back of justification, which refers to our adjusted relations : it relates to our depravity. For the inheritance of our depravity we are not responsible. We never committed the sin that produced it, and can not repent of being so born, nor seek pardon for it. God's remedj is CLEANSING, called 'entire sanctification,' 'holiness,' 'perfect love.' On the side of man it is through conse^ cration and faith. On the part of God it is the application of the cleansing blood. Entire sauctification makes us morally pure from our inherited depravity. It destroys the old man of sin, the carnal mind. The subject is perfect as to the kind of his Christianity or religion, yet not in such a way that the measure of it can not be increased. He is holy in the sense that he is morally pure. He is sinless in the sense that his past sinful acts have all been pardoned, and his corrupt nature cleansed. He is blameless in the sense that God sees in his pardoned and cleansed soul nothing condemned by the gospel law. As to his love, it is perfect in the sense that he loves with all the heart, mind, soul, and strength, and in the sense that ' love is the fulfilling of the law.' As to progress, he is growing in it. ' His soul made in kind heavenly, now matures in degree, and ripens for glorification.'
'' Holiness is properly the name for the state of a soul sanctified wholly, and denotes (i) the absence of de«
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pravity,   (2) the  possession   of  perfect love.    A  heart emptied and a heart refilled."
If such an experience is possible in this life, then there is a blessed privilege offered to every child of God.
President Mahan gives this definition : '' Sanctification is exclusively the work, not of the creature but of God, a work wrought in us by the eternal Spirit, on the condition that ' God be inquired of by us to do it for us.' Etitire sanctification implies ' salvation to the uttermost' from sin in all its forms as God sees it, and perfect moral purity as he requires it" (Autobiography, p. 375). "By the state under consideration I do not understand mere separation from actual sin, and full actual obedience. I understand more than this, namely : a renewal of the spirit, and temper, and dispositions of the mind, and of the tendencies and habits which impel to sin, and prompt to disobedience to the Divine will. A fully sanctified believer is not only voluntarily separate from sin, and in the will of God, but is in this state with the full assent of every department of his moral and spiritual nature. He not only ' feareth God and escheweth evil,' but loves righteousness and hates iniquity " (p. 322).
Dr. W. McDonald, of Boston, defines asfollows: "It is to be cleansed from all actual sin and original depravity. Sin exists in the soul after two modes or forms,—actual and original,—the sins we have committed, and the depraved or sinful nature inherited, which was ours before we were conscious of sinning. . . A fully saved heart can look up into the face of Jesus, and without mental reservation say, 'Thy will be done,' while the whole nature responds, ' Amen.' This is entire holiness. But if depravity remain, it will rebel and refuse to yield. But to have

go
1A heart in every thought renewed
And full of love divine Perfect, and right, and pure, and good, A copy, Lord, of thine,'
is to be saved from all sin, and made perfect in love. A soul in possession of such a blessing can sing,
' Thou art the sea of love,
Where all my pleasures roll, The circle where my passions move, And centre of my soul.'
There is no longer a conflict between the inclinations and the judgment. The desires are no longer at war with the will. The seat of war has been mainly changed. Formerly we not only contended with outward foes—the world and Satan—but with inward enemies—our own unholy desires and tempers. Now the citadel is purged, the heart made pure, the enemies are without, and the fort royal is ali friendly to the king" (Saved to the Uttermost, pp. 25-32).
The Methodist Catechism says : " Sanctification is that act of divine grace whereby we are made holy."
Dr. Steele says : '' The act is that of removing impurity existing in the nature of one already born of the Spirit— the deliverance from sin as a tendency born with us."
These definitions have been sufficiently extended to make clear to the most careless reader the meaning and scope of sanctification. We are now prepared to see a broad and clear distinction between regeneration and justification—the primal experiences of the Christian life, and sanctification, about which some writers are strangely confused.
Regeneration is the work of the Holy Spirit in the heart, graciously inclining the sinner to repentance and faith in Christ, and so renewing the voluntary nature
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that the power of sin is broken, and the principle of •obedience is planted in the heart. It is accompanied by ■justification and adoption, which we may treat together.
Justification is the sovereign act of God by which the sinner, on condition of repentance of sin and faith hi an atoning Saviour, is forgiven his past transgressions, and restored to the Divine fav(tr, and treated legally as if he had not sinned. The clearest extended picture of justification in the entire Bible is found in the parable of the Prodigal Son. The father takes the repentant boy to his bosom and reinstates him in the home, puts on him the ring of adoption and the robe of charity to cover the shame of his guilty past, and does not twit him of \iis sinful career, but treats him as if he had never wandered.
But that prodigal was still diseased in body and mind and soul, in passions and appetites and feelings, in thoughts and imaginations and desires—the vile effects of his riotous living. But if that father had been a mighty physician, as our Saviour is, and had laid his dear hand on the child and said, " My son, be thou clean through ill thy being," as Jesus used to do, and does yet, that Would have been a picture of sanctification.
1.	Regeneration is God's work done in us,rectifying
the attitude of the will toward him and holy things.
Justification is God's work done for us, making us at peace with his law and government.
But sanctificatiou is the work of God purging the whole being.
2.	Regeneration removes the love of sin.
Justification removes the guilt of sins already committed.
Sanctification removes the inclination to sin in the Future.
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3.	Regeneration changes the state, the character, of
the will toward sin and plants within us the germ of the
divine life.
Justification secures the pardon of actual sins.
But sanctification removes inbred sin, and, by correcting the nature of the whole being, confirms the will in obedience.
4.	Justification remits the penalty of broken law.
Regeneration plants ths principle of obedience, and
breaks the reigning power of sin and makes us children of God.
But sanctification so '' cleanses from filthiness and idols,'' and puts within the soul such '' a new heart and a new spirit," that the whole man reinforces the will, and perfect obedience and a holy heart are secured.
5.	Justification brings the favor of God.
Regeneration gives a relish for holiness and a longing
for the image of God.
But by sauctification, "we are transformed into the same image from glory to glory," and we are "made partakers of the divine nature." The longings for holiness and the image of God become realized. (See Lee's Theology, p. 200.)
In short, regeneration brings renewing, justification brings forgiveness, and sanctification brings cleansing. I know not how to make it more plain.
Rev. William McDonald adds the following pithy distinctions :
"In regeneration, sin does not reign; in sanctification, it does not exist.
"In regeneration, sin is suspended; in sauctification, it is destroyed.
"In regeneration, irregular desires—anger, pride,

unbelief, envy—are subdued; in sanctification, they are removed.
"Regeneration is salvation  from   the 
commission of sin; sanctification  is salvation from  the being of sin.
"Regeneration is the 'old man' bound; sanctifi
cation is the ' old man ' cast out and spoiled of his goods.
'' Regeneration is sanctification begun ; entire sanc
tification is the work completed" (Perfect I^ove, p. 30).
To make the subject still more clear we will define negatively, and show what sanctification is not, and what it does not do in us and for us.
It does not bring us to ideal or absolute perfection.
God only is absolute.    "God  charges his angels with
folly; with errors in judgment, but not with sin."    In
this sense,   " there is none good but one, that is God."
It does not bring us to angelic perfection.    With
their freedom  from all   inherited   , and  their
.superior  knowledge,   judgment   and   discernment,  they have a degree of perfection which no grace of God makes
possible to mortals in this life.
It does not bring us to the perfection of our own
glorified state,  in  the after-resurrection life.    St.  Paul disclaimed that celestial perfection in Phil. iii. 12, while he did claim the perfection of a sanctified man in verse
fifteen.
It does not  bring a "sinless perfection," in the sense that it makes it impossible for one to sin and fall. The angels fell and Adam fell, though they were once
holy.
Entire   sanctification  does  not  imply  or  involve
infallibility of knowledge or judgment or memory.    There is still room for innocent mistakes;   the heart   may be right while the judgment is wrong.
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It does not secure us from temptation; only the tempters and temptations are not reinforced by traitors within   the  citadel   of   the   soul.    Jesus   himself   was
tempted ; but he said,  " Satan cometh and findeth nothing in me."
Sanctification does not end Christian growth ; but, cleansing the heart of its vileness, make? the growth oiall graces possible and certain.    Eleven months after the recorded   date of   her   sanctification,    Frances   
Havergal wrote:
" Perfect, yet it floweth
Fuller every day, Perfect, yet it groweth
Deeper all the way. Like a river glorious
Is God's perfect peace, Over all victorious
In its bright increase."
Thus does the tide of divine life deepen and widen in the soul when the cleansing has come, and the proneness to evil no longer vexes the heart.
8.	This blessing of sanctification does not obviate theneed of constant dependence  upon the atoning work of Christ.    No other class of believers so constantly trust
in Jesus, or so feel their utter dependence upon him, and so live in him moment by moment.    Miss Havergal thus stated the method of holiness:  " I would distinctly state that it is only as and while a soul is under the full power of the blood of Christ that  it can be cleansed from all sin; that one moment's withdrawal from that power, and
it is again actively because really sinning; and that it is only as  and while   kept by the power of God himself that we are not sinning against him.    One instant of standing alone is certain fall!" (Forty Witnesses, p. 240).
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In this chapter it may be well to observe that in current discussions both the terms regeneration and sandifi-cation are sometimes used in two senses. Dr. Daniel Steele, in an address before the Boston ministers' meeting, following Arminius and the early writings of John Wesley, spoke of regeneration first as '' the instantaneous impartation of the divine life"; second, as the "perfect recovery of the moral image of God which sin has effaced.'' In this latter sense, regeneration is not a single act, but '' a process implying steps and intervals, and entire sanctifica-tion is one of these steps, and the preceding interval was a period of progressive sanctification." . . " After a man is born of the Spirit he needs an interval for a heart knowledge of Christ, through the light of the Holy Spirit, as the basis of that supreme act of faith in him as the Sanctifier.''
Bishop Merrill, in " Christian Experience," speaks of sanctification first as initial sanctification which, though entirely distinct from regeneration, is concurrent with it, beginning with the cleansing of the soul. In its fullest signification, sanctification relates to a process of cleansing which goes on and on through all the experience of growth, maturity and perfection " (p. 188). Second, he speaks of it as the act of entire sanctification. '' In the primal act of sanctification, at the time of the new birth, the heart is washed from the defilements of old sins; but neither Scripture nor experience will justify the assertion that all the impurities of thought and the evil tendencies of nature, which are impurities in God's sight, are entirety purged till the new life has expanded and the indwelling Spirit has revealed to the enlightened conscience the enormity of inbred depravity. The ' filthi-ness of the flesh and spirit' must be loathed before it can be washed away.    Hence the general experience is
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that the full cleansing follows a season of deep self-abasement. The provision for this entire sanctification is ample, and the Spirit of God is always ready to respond to a longing desire for it. As soon as the soul feels the need of this great deliverance and takes hold of the atonement as efficacious to this end, the merit of the cleansing blood is applied, and the Spirit reveals the result as suddenly as faith will apprehend the evidence given '' (p. 194).
To avoid all confusion of thought the author speaks of regeneration only as the initial, creative act of the religious life, and of sanctificatiou as entire—the act of God cleansing the heart of the true believer of all its sin.
Another question comes up that may be mentioned here, whether it is possible for a soul to be entirely sanctified at the moment of conversion or regeneration ? It is not necessary to deny the possibility of it; but the question is philosophical rather than practical, at this stage of the development of the Christian Church. The practical, urgent, crying question of the hour is how to get all these millions of Christians up to the high spiritual level of entire sanctification. Until the vast mass of church members are lifted to this high level, and the whole Christian public is as thoroughly educated on this subject as it is now thoroughly ignorant, to suppose that one sinner in a hundred thousand will know enough to go to the altar and seek regeneration and entire sanctification Bat the same moment is a wild supposition. The improbability of it is shown by the fact that John Wesley never found a person who had done it. The world would be sweeping along into its millennium if the Christian Church was so generally in this experience that all converts could be hurried along into it in the early days of their fresh first love.
We may close this chapter by meeting an objection
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raised in some quarters, that those who advocate holiness as a special, second experience belittle justification to make room for sanctification. It is a mistake. I find nothing of the kind in all these forty volumes on the subject of holiness. Three quotations will suffice to show the sentiment of all. Wesley says: "But even babes in Christ are so far perfect as not to commit sin." Luther I^ee says: '' No man can believe with the heart unto righteousness, or so as to obtain justification, while living in the practice of any known sin, or in the neglect
of any known duty	The moment he  does
what he knows to be a sin, or neglects what he knows to be a duty, faith, by which he is justified, loses its hold upon God, and he loses his justification" (p. 191). Dr. McDonald writes: '' Freedom from sin belongs to the justified believer. No man can retain his justification and commit sin. Entire sanctification is far in advance of mere freedom from the voluntary commission of sin. This is too low a standard for entire sanctification. . . . Conversion is no inferior work. It is a change so great as to be called a ' new creation.' If it be genuine, it will stop men from committing sin, and free them from the condemning power of the law, and make them obedient to all of God's commands. Do not call this entire sanctification ; it is far below that exalted state. . . . Some place Christian holiness too low and make a profession of sanctification, when, as Mr. Fletcher very justly says, ' they have not so much as attained the mental serenity of a philosopher, or the candor of a good natured, conscientious heathen' " (Saved to the Uttermost, pp. 22-24).
Dr. Carradine sums up the whole matter as follows: " In JUSTIFICATION, which means pardon, my own actual or personal sins are forgiven, but not original sin.    How
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can I be pardoned for what I did not commit ? How could I ask God to forgive me for what I did not do ? And how could God, in truth and justice, grant me pardon for what I had not done? Justification evidently can not reach original sin, and the conclusion is that I stand a justified man, with inherited depravity within me.
" In REGENERATION the soul is born again, made new, entered upon a spiritual life. That personal depravity which arises from one's own actual sin is corrected by regeneration ; but inherited depravity remains untouched. It is idle to say that this was removed in regeneration. Sound reasoning is against it and a universal Christian experience." . . . "My will may be rectified in regeneration ; but what if sin be something more than an act of the will ? It certainly seems so, when we behold it transmitted from Adam down to us without the consent of our wills, and exhibiting itself in children too young to exercise their judgment and moral powers. When I am born again, I stand a regenerate creature in the presence of wayward tendencies of the flesh, and this dark element, that has been indescribably but certainly sent down from Adam to us, and interwoven in our natures. It is not long before the young convert finds out its presence and power. . . The fact to which we are driven is that the regenerated soul is left in the presence of inherited sin or depravity.
" SANCTIFICATION has no quarrel with regeneration, either in the Bible or Christian experience, and is not in antagonism with it in any respect whatever, although some would so persuade the people. Regeneration is a perfect work in itself, and needs no improvement. Sanc-iificatiou aims to do another thing, and accomplishes another work altogether. It removes something from the soul that has been a constant trouble and hindrance
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to the regenerated man. It kills inbred sin; or, as Dr. Whedon calls it, the ' sinwardness' in us; or, as some would recognize it, the ' prone-to-wander' movement of the heart. . . . Our hope for a perfect deliverance is in the sanctifying grace of God. . . . When that work occurs sin dies in the heart. Various propensities of the body, which regeneration subdued, but could not eradicate, are instantly corrected, arrested, or extirpated. The craving of habit is ended, the root of bitterness is extracted, pride is lifeless, self-will is crucified, and anger and irritability are dead. A sweet, holy calm fills the breast, actually effects the body, steals into the face, and rules the life" (Sanctification, pp. 26-31).
Jesus said: " That they may receive remission of sins and an inheritance among them that are sanctified by faith that is in me" (Acts xxvi. 18). "The great salvation is two-fold : ' Forgiveness of sins, and . . sanctified by faith that is in me.' The forgiveness of sins is a perfect work; but a perfect forgiveness is a very different thing from entire sanctification. Forgiveness refers to one hemisphere of your moral nature, and entire sanctification to another. There is a hemisphere of voluntary wrong-doing and a hemisphere of unintentional evil dispositions ; there are things people do that they know are wrong, and there are yearnings that do not come to the surface •, they lie beneath and do not come to the will power; it lies behind the will. The hemisphere of what a man is responsible for is covered by pardon. When God forgives your sins he forgives every sin you were ever responsible for; but complete sanctification goes into bed rock in the moral nature. There are evil dispositions way down that we grieve over; sanctification proposes to give us relief in the ' basement story' of our moral nature.    And this is  ' by faith,
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not by growth; grace can grow, but cleansing can t grow. Cleansing prepares the way for grace and puts grace where it can grow " (Love Abounding, p. 28).
The difference between the justified and the sanctified state of the believer is not inaptly set forth in the following lines by Dr. A. B. Simpson :
CHRIST HIMSELF.
Once it was the blessing, now it is the Lord;
Once it was the feeling, now it is His Word ;
Once His gifts I wanted, now the Giver own ;
Once I sought for healing, now Himself alone.
Once 'twas painful trying, now 'tis perfect trust;
Once a half-salvation, now the uttermost;
Once 'twas ceaseless holding, now he holds me fast; Once 'twas constant drifting, now my anchor 's cast
Once 'twas busy planning, now 'tis trustful prayer;
Once 'twas anxious caring, now He has the care ;
Once 't was what I wanted, now what Jesus says ;
Once 'twas constant asking, now 't is ceaseless praise
Once it was my working, His it hence shall be;
3nce I tried to use Him, now He uses me;
Once the power I wanted, now the Mighty One;
Once to self I labored, now for Him alone.

CHAPTER V.
EVIDENCE  THAT  HOLINESS  IS  ATTAINABLE.
The venerable and famous Professor in Andover Theological Seminary, Dr. Woods, said to his pupils one day: " If there were somewhere a hospital in which souls could be made whole, I would go there as a patient." I can not but feel that if he had read John Calvin and the Catechism less, and had read John Wesley more, he would have had a clarified vision to find from his Bible that there was a " fountain opened to the House of David," both " for sin and for uncleanness." Let us notice some of the arguments and evidence that a loving, atoning God has indeed provided humanity with healing for the hurt of sin.
I. There is the argument from Probability. This has been noticed by General Booth, of the Salvation Army. All God's dealings with the race prove that he hates sin with an infinite hatred, and loves his sin-cursed children ■with an infinite love. With infinite remedial agencies at his disposal, what will his redeeming grace be likely to attempt with regard to us—a partial or an entire cure of the malady of sin ? Mary Magdalene, being willing to receive a complete salvation from Jesus, did her blessed Lord cast out four devils and leave three in to torment her and tempt her to dishonor her Master, or did he " forgive her much," and give her a complete deliverance ? What would a skillful earthly physician do whose son had been fatally poisoned ? Would he use every possible antidote  to drive out all the poison, and that
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immediately, or would he leave a portion of the virus in his system to be fought gradually and to make him a suffering invalid for life ? There is but one answer to such a question. How much more is it probable that our sin-hating and infinitely compassionate and omnipotent Heavenly Father would provide an instantaneous and complete salvation for his '' grievously tormented'' children? Reasoning simply from the nature of a sin-hating, holy God, who tries to save at all, it is not probable that we must all go on in an endless round of sinning and repenting and confessing, and be infested with the " sin that dwelleth in us," until death. It is highly probable that such a God as the gospel reveaAs "would provide some better things for us," and enable us to " serve him without fear, in holiness and righteousness before him all oui davs" (Luke i. 74, 75).
II. The Bible as a whole is a witness for the possibility of 'holiness. The most careless reader can not fail to see that it is a Book against sin of every kind and degree. An a grand whole, it is " profitable for doctrine, for reproof, lor correction, for instruction which is in righteousness; that the man of God may be complete, furnished completely unto every good work" (II. Tim. iii. 16, 17, R. V.). It is fraught with instruction, appeals to the conscience, informs the judgment, illuminates the understanding. It plies the heart with the most cogent and winning motives, drawing hearts to holiness by the sweetness of communion with God and the blessedness of his service, while it drives from sin by the revelation of divine displeasures and '' the interminable horrors of damnation." This makes it plain why Christ prayed that his people might "be sanctified through the truth," and whv Paul should speak of their being sanctified and cleansed with " the washing of water by the Word," and
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of Christians as attaining salvation '' through sanctifi-cation of the Spirit and belief of the truth.'1'' " Truth is the means, and the Spirit is the efficient agent." Men are to '' purify their souls by obeying the truth through the Spirit." Prof. Henry Cowles wrote : "Surely here is everything of motive that can well be conceived. How could God make them stronger? Who can weigh them fully and yet resist them ? And they are all perfectly adapted to promote the sauctification of the heart. Can it be believed that the result must inevitably fall short of the end proposed ? If there is failure, does it lie in defective means, or defective application of those means?" (Holiness of Christians, pp. 64, 65.)
III. We may infer the possibility of complete salvation—the entire sanctification of Christians—from the iible descriptions of the possible experience of believers. They are spoken of,—
As having a CLEAN HEART, washed from all sin.
Ps. li. 10: "Create in me a clean heart."    Matt. v. 8:
" Blessed are the pure in heart, for they shall see God."
As living such a blameless life that God himself
shall not see anything to condemn.    Phil. ii. 15 :  " That
you  may be blameless and harmless, children  of  God
without blemish."    II. Pet. iii. 14: " Give diligence that
ye may be found in peace, without spot and blameless in
his sight."    The same Greek words are used of Christ, as
in I. Pet. i. 19 : " But with precious blood as of a lamb
without  blemish  and without  spot, even  the blood of
Christ."    This suggests the solemn as well as most com
forting thought that we may, by the sanctifying power of
Jesus,  live  such a spotless,  blameless  life as he lived.
This is the end towards which we are exhorted to make
an effort.
Again, the same word is used in James i. 27, which
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represents the keeping of ourselves '' unspotted from the world '' as oae of the essential elements of religion. Oil this passage Dr. Steele, recent Professor of New Testament Greek in Boston University, writes: "This seems as impossible to the man of weak faith as it would for a whife-robed lady to dance among dye-tubs or tar-buckets, without being smirched. But all things are possible to him that believeth. This world needs a gospel which gives victory over sin. The first is deliverance from sinning. The new birth introduces the sin-sick soul into a state of triumph over actual sin, giving him the ability not to sin. Justification saves from sinning, but not from the tendency to sin, improperly called sin, because it lacks the voluntary element essential to guilt.
" But in these proclivities to sin, though repressed, there is peril and cause of inward strife, the flesh warring against the spirit, and the spirit against the flesh. When this war ends by the extinction and annihilation of the flesh as the lurking place of the sin-principle, there is deliverance from sin also, as well as from shining. Justification, implying regeneration, saves from sinning ; entire sanctification saves from sin." Then one can live the pure and undefiled religion, '' unspotted from the world."
(3) The Bible speaks of the possibility of such a reconsecration on the part of a believer that he will be wholly given up to God to be possessed and used by him, and made holy and acceptable. Rom. xii. 1: "I beseech you therefore, brethren, by the mercies of God, to present your bodies a living sacrifice, holy, acceptable to God." The saintly Bishop Simpson taught that these "brethren" were Christians already; that God vas pleading with them for a more intelligent, all-including consecration, the  body, the present home of
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the soul, being a comprehensive word for the whole being. When all was brought to the altar—Christ—in faith "the altar sanctified the gift," the sanctifying power came, and the life was henceforth " holy" and "acceptable to God."
(4)	The Bible speaks of " Love " as "the fulfilling
of the law," and the proper requirement of God.    Matt,
xxii.  37-40; Rom. xiii.  10.    The divine requisitions of
holiness ill the present life do imply that we " love the
Lord our God with all our heart, and soul, and strength,
and mind, and our neighbor as ourselves " (Luke x. 27).
Thus Jesus taught; this love to God involves adoration,
reverence, submission, faith and universal obedience ; this
love to man implies all practical and possible efforts to
promote   his   well   being.    This  is  wholly  practicable.
We are not required to love with an angel's powers, but
with our own; not with his mind, or degree of intelli
gence, but with our own.    Professor Henry Cowles says :
"The question then becomes  simply this, Is it possible
for a man to do and love all he ca?i f—about which question there is perceived no room for dispute. It scarcely need be added that this holiness implies that all the selfish and sinful passions are subdued, and reign no longer" (Holiness, pp. 20-22).
(5)	The   Bible asserts  the  possibility of Christians
reaching an experience in which they shall be '' DEAD TO
SIN," having the " old man crucified,"  " the body of sin
destroyed," and the soul " freed from sin."
Rom. vi. 11 : " Reckon ye also yourselves to be dead unto sin, but alive unto God in Christ Jesus." Ron?, vi. 6 : " Our old man was crucified with him, that the body of sin might be destroyed [done away], that so we should no longer be in bondage to sin."
On this verse Dr. Steele observes :   '' The Greek for
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' destroy' is never used by Paul in the sense of rendering inactive, as those assert who insist that the root of sin is not killed till it is plucked up by old Mortality himself. Says Cremer, who had no doctrinal partiality to warp his definition : ' Elsewhere it signifies a putting out of activity, out of power or effect; but with St. Paul it is to annihilate, to put an end to, to bring to naught.' If any expression could be stronger than this, it is found in the reciprocal crucifixion found in Gal. vi. 14: 'By whom the world is crucified unto me and I unto the world.' ' This,' says Bishop Ellicott, ' is a forcible mode of expressing the utter cessation of all communion between the apostle and the world.' ' Paul and the world, the sum total of all that is opposed to the spiritual reign of Christ, regard each other as dead.' Hence no surprise is awakened by Paul's declaration that he is made free from the law of (the uniform tendency to) sin and (spiritual) death. The proclivity toward sin is not only removed, but an upward gravitation is substituted. As the cork set free at the bottom of the sea rapidly rises to the surface, so the soul that is ' risen with Christ, seeks those things which are above' " (Half-Hours with St. Paul, p. 10).
Wonderful salvation! which so sanctifies the soul that it is " crucified to the world,'' and '' freed '' from the tendency to sin, and " dead " to all the solicitations of evil!
(6) The Bible holds up to Christians the possibility of being " FILLED WITH GOD."
Eph. iii. 19: "That ye might be filled unto all the fullness of God." Eph. v. 18: "Be filled with the Spirit." "The possession of the Spirit," says Dr. A. J. Gordon, "commits us irrevocably to separation from sin." The " fullness of God " can not be realized by a corrupt, defiled heart.    It was for sanctification that Paul
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was praying in behalf of those Ephesians; and language could go no further and prayer could rise to no greater height than this climax petition reached when Paul supplicated that they might be " filled unto all the fullness of God."
IV. We may infer the possibility of complete salvation from sin—entire sauctification—from the revealed purpose of the life and death of Christ. The Scriptures declare that he came " to make an end of sins, and to make reconciliation for iniquity, and to bring in everlasting righteousness" (Dan. ix. 24); that "he would grant us that we, being delivered out of the hands of our enemies, (night serve him without fear, in holiness and righteousness before him all the days of our life " (Luke i. 74, 75). Here is deliverance from all spiritual enemies and saucti ication, not at death, nor after death, but " all the day5 Of our life."
But again: "Christ loved the church and gave nim-self for it, that he might sanctify it, having cleansed it by the washing of water with the Word, that he might present the church to himself a glorious church, not having spot or wrinkle or any such thing; but that it should be holy and without blemish " (Eph. v. 25-27). How can a whole church be sanctified and holy and without spot or blemish, unless this wonderful blessing can come and does come to its individual members?
Again: "Wherefore Jesus also, that he might sanctify the people through his own blood, suffered without the gate " (Heb. xiii. 12). " Who gave himself for us that he might redeem us from all i7iiquity and purify unto himself a people for his own possession, zealous of good works " (Titus ii. 14). " Hereunto were ye called : because Christ also suffered for you, leaving you an example that ye should follow his steps ; who did no sin "
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(I. Pet. ii. 21, 22). " For this end was the Son of God manifested that he might destroy the works of the devil" (I. John iii. 8). What are the works of the devil but sin and sinning, the corruption of our hearts, and the ruin of our outward lives. Jesus came to rectify all this and make us pure and holy. "Who his own self bare our sins in his body upon the tree that we, having died unto sins, might live unto righteousness " (I. Pet. ii. 24).
Now take all these passages together, and how could the statements be more plain, or the evidence more cumulative? God has put his whole heart into this work. He designed the great plan of salvation to restore fallen man to holiness. Christ gave himself that he might accomplish this work. The Spirit renews individual believers, and afterwards gives them a sanctifying "baptism of fire," to consume all hidden evil in their hearts, ind make them holy.
Professor Henry Cowles says : '' The plan manifestly contemplates the accomplishment of the work in the present life, for the means said to be employed are used here, and so far as we know, here only. ... As the gospel feast of pardon shall not be made in vain, though many scorn it, so these provisions for sanctification, and this great design to have a glorious church, unspotted, shall not come to nought. For this let God be praised. The praise is his. The plan—he laid it—the provisions and the execution are his work. Happy thought that God is employing the resources of the Trinity, to redeem from sin a revolted race ! L,et the work go on, and nought from earth or from beneath impede its progress" (pp. 26, 27).
V. We may make an unanswerable argument for the possibility of this sanctification from the continuous mediatorial work of Christ.    His parting words wkh his
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disciples were : " I/)! I am with you alway, even unto the end of the world" (Matt, xxviii. 20). "He ever liveth to make intercession for them" (Heb. vii. 25). It is " he that sanctifieth " his children, " bringing many sons unto glory " (Heb. ii. 10, 11). He labored in his atoning work and still labors, "that the requirement of the law might be fulfilled IN US, who walk not after the flesh but after the Spirit." When his loved ones permit it, he will come and make his "abode with them" and "live in them" the sanctified life that pleases God. This was St. Paul's explanation of his own holy and blameless life. " I have been crucified with Christ; yet I live ; and it is no longer I that live, but Christ liveth in me " (Gal. ii. 20, R. V., Am. Com.). The old man of sin was crucified and dead ; the sinful principle was extinct, and now Jesus was living the perfect life in him, and for him. It was probably to a similar experience that Martin Luther referred when a stranger knocked at his door and inquired if Martin Luther lived there. His reply was ■ "No, sir; Luther does not live here any more. Jesus Christ lives here." Paul was conscious of a spiritual life, that was not so much of himself as of Christ, who had created it and was sustaining it. "It pleased the Father that in him should all fullness dwell " (Col. i. 19). "And of his fullness we all received, and grace for grace '' (John i. 16). Where this grace of the " fullness of God" is sought, and cherished, and used, evermore is given "grace for grace." This same Christ Jesus " was made unto us wisdom from God, and righteousness ["justification" in the Greek] and sanctification and redemption." Professor Henry Covvles says: " Here we have the inventory of spiritual blessings which come from Christ. And what more does a Christian need? Here   is  wisdom  to   guide  him;   righteousness for his
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acceptance with God ; sanctification to fit him for heaven ; and redemption to buy him from the curse of the law, and the slavery of sin. . . How wonderfully is Christ made everything to us, and that, too, by God himself! No wonder Paul should say (Col. ii. 9, 10) : "In him dwelleth all the fullness of the Godhead bodily ; and in him ye are made full." Again: "He is faithful and righteous to forgive us our sins." And what else? "And to cleanse us from all unrighteousness" (I. John i. 9) .     That is sanctification.
Furthermore, through this interceding Saviour, we have all the resources of prayer put at our disposal. " Hitherto have ye asked nothing in my name; ask and ye shall receive. If ye shall ask anything of the Father he will give it you in my name" (John xvi. 23, 24). The Christian is spiritually poor and bankrupt in himself; with the use of Christ's name he can draw without limit from the infinite storehouse of grace. The Christian is weak in himself, but he is "strong in the Lord," his sanctifying Saviour (Eph. vi. 10). What matters it who or what are his foes if Christ is his strength and the '' Captain of his salvation ''? What matters it what or how many and subtle are his temptations, if Jesus is his " hiding-place from the storm, and his covert from the tempest"? Well does Prof. Cowles ask: " Does not the Bible exhibit most glorious and adequate provisions for the Christian's aid in the life of holiness? Need he live in sin and want who has Christ's name for his credit— Christ's strength and help for his weakness—Christ's wisdom for his folly, and Christ's all-pervading, and inspiring presence for his atmosphere of life and breath, md being?" (Holiness, p. 48).
VI. Another unanswerable argument for the possibility of complete salvation can be drawn from the re-
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vealed work of the Spirit as a sanctifier. The Spirit's work is so vast and many-sided that a full description of it alone would fill a volume. We can only say here, briefly, that the Spirit'' leaches '' believers, and helps them to " remember" divine truth, and reveals Christ to them in all his atoning and sanctifying work. He further "reproves," "convicts," the world of sin, comforts in trouble, develops the "fruits of the Spirit " in the souls of believers, "sheds abroad the love of God" in their hearts, " helpeth our infirmities" " maketh intercession for the saints." Believers who open their hearts to rtceive are "filled with the Spirit" until out of them "shall flow rivers of living tvater" of holy influence. "Holy affections are free and flowing just in proportion as the Spirit's aid is sought and obtained. Sweetly willing are love and obedience when that Spirit moves and melts the soul." Still further: "Know ye not that ye are the temple of God, and that the Spirit of God dwelleth in you?" (I. Cor. vi. 16). " Or know ye not that your body is a temple of the Holy Ghost? " (I. Cor. vi. 19). And again, the Spirit " fills " us. " Be not drunken with wine, wherein is riot, but be filled with the Spirit " (Eph. v. 18). Gordon observes: "The passive verb employed here is suggestive. The surrendered will, the yielded body, the emptied heart, are the great requisites to his incoming. And when he has come and filled the believer, the result is a kind of passive activity, as of one wrought upon and controlled rather than of one directing his own efforts. "Under the influence of strong drink there is an outpouring of all that the evil spirit inspires —frivolity, profanity, and riotous conduct. Be ' God-intoxicated men,' the apostle would seem to say ; let the Spirit of God so control you that you shall pour yourself out in psalms and hymns and spiritual songs."     And
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now notice, reader, the effect of being thus " filled with the Spirit." Three are mentioned which culminate in a fourth, namely, power, sealing, anointing, and sanctifica-tion.
'' Ye shall receive power after that the Holy Ghost is come upon you" (Acts i. 8). "Strengthened with power through his Spirit in the inward man" (Eph. ill.) 16). Here is the source of POWER to do God's will— not our own resolute, heroic strivings, but the all-conquering might of the indwelling God to whom we have yielded ourselves to be controlled. Godet says: " Man is a vessel destined to receive God, a vessel which must be enlarged in proportion as it is filled, and filled in proportion as it is enlarged." Dr. Gordon adds: " Whether consciously or not, it is the fact of the Holy Spirit's coming in new power to the soul, that all new life is due ; and the more that this is consciously under-Stood, the more is the Holy Ghost in his due place in our hearts. It is only when he is consciously accepted in all his power that we can be said to be ' baptized ' or ' filled ' with the Holy Ghost."
And now the '' SEALING " : " Now he that stablish-eth us with you in Christ, and anointed us, is God; who also SEALED us, and gave us the earnest of the Spirit in our hearts." What does this divine transaction mean? Dr. Gordon directs our attention for an explanation to II. Tim. ii. 19: " Howbeit the firm foundation of God standeth, having this seal, The Lord knoweth them that are his; and, Let every one that nameth the name of the Lord depart from unrighteousness." In Dther words, God puts his seal on us, as an express agent juts the stamp of the " seal" upon the precious package. The two inscriptions on God's seal which he stamps on is are —OWNERSHIP and HOLINESS.    The ancient High
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Priest had " Holiness to the Lord " sealed upon his forehead. Upon those who would have the fullness of blessing now, the Spirit puts the seal of God's ownership and irrevocable senaratiou from sin lipon their whole being.
Then there is the "anointing." Jesus said: "The Spirit of the Lord is upon me, because he hath ANOINTED me to preach the gospel" (Luke iv. 18). " Ye have an anointing from the Holy One, and ye know all things." Here is the spiritual discernment and divine insight into gospel truth which the Spirit alone can give. " No mat can say, Jesus is Lord, but in the Holy Spirit." The Holy Spirit alone can reveal to men the lordship of Jesus, and '' the word of wisdom '' and '' the word of knowledge" (I. Cor. xii. 3, 8). He holds the key to the knowledge of divine mysteries, and fills the heart with the understanding of truth that sanctifies the soul. " The seal with assurance and consecration; the filling with power, and the anointing with knowledge." All these gifts are wrapped up in the one gift of the Holy Spirit. A.nd to what end ?
Now we reach the climax of all. " God chose you from the beginning unto salvation in sandification of the Spirit" (II. Thess. ii. 13). "Elect .... in sandification of the Spirit unto obedience" (I. Pet. i. 2). The Greek word for sanctification is hagiasmos. Dr. Steele writes: " It is used ten times in the New Testament. In the old version it is translated by ' holiness ' five times, and five by 'sanctification.' The Revised Version always renders it by 'sanctification.' This is the more accurate version, since the ending mos in Greek means an ACT, as does the ending tion in English. Hence the revisers have furnished five new proof texts to the definition of sanctification as an act in the Catechism of the
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M. E. Church: 'Ans. 57. Sanctification is that act of divine grace whereby we are made holy.' The act is that of removing impurity existing in the nature of one already born of the Spirit. Deliverance from sin as a tendency born with us is the act of God through the Holy Spirit" (Half Hours, p. 106). Let theologians, who speak and write of sanctification as a long, indefinite, hazy, nebulous process of human growth that begins anywhere and ends nowhere in this life, take notice that the Greek New Testament shows that sanctification is an INSTANTANEOUS ACT of the omnipotent SPIRIT OF GOD. And let the teachable hungry soul that is seeking after purity know that the Holy Spirit is hovering about him to teach, and admonish, and intercede for him with God; and if he will permit it, and "inquire" for th{ great blessing, the Spirit will come in and " fill " him, and "seal" him, and "anoint" and, by one blessed, all-cleansing act of grace, sanctify his soul.

CHAPTER VI.
ARGUMENTS   FOR   THE  ATTAINABILITY   OF   SANCTIFICA TION  CONTINUED.
We have seen in the previous chapter that an argument for the possibility of entire sanctification can be drawn from probability, from the general teaching of the Bible, from the Scriptural descriptions of believers, from the purpose of the life and death of Christ, also from his continuous mediatorial work, and from the revealed work of the Spirit.
We now approach another argument equally unanswerable.
VII. God commands his people to be holy. We begin with Abraham and read in Gen. xvii. I: "I am the Almighty God: walk before me and be thou perfect." I abbreviate a comment by Dr. Steele on this passage: "Twenty-four years after Abraham's first call, and several years after his justification, when he ' believed God and it was counted to him for righteousness,' he passed the third and final transition in his religious career, which in modern parlance would be called his spiritual perfection. When he was ninety-nine years old, Jehovah disclosed to him His Almightiness, under the name of IJl-Shaddai, Almighty God, as the ground of a new commandment, 'Be thou perfect.' With this injunction was the institution of circumcision, demonstrating typically that spiritual circumcision, or entire sanctification, is the gateway into Christian perfection. Here we find a striking type of original or birth sin, put
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away by ' the circumcision of Christ,' through the agency of the sanctifying Spirit, not by a gradual outgoing of native depravity, but by the heroic treatment of INSTANTANEOUS excision. Hence the doctrine of spiritual circumcision is a two-edged sword, cutting away Pelagianism—the denial of inbred sin—with one edge, and gradualism—the denial of its INSTANTANEOUS extinction—with the other. God found Abraham perfect in loyalty and love in after years, and in the supreme test of his faith in obeying the command to offer up Isaac, he demonstrated the fact to all the coming generations'' (Half Hours, pp. 166, 167).
Again, Deut. vi. 4, 5: "Hear, O Israel; the Lord our God is one Lord : and thou shalt love the Lord thy God with all thine heart, and with all thy soul, and with all thy might." How is such a life to be lived by depraved men? Deut. xxx. 6 lets us into the secret: " And the Lord thy God will circumcise thine heart, to love the Lord thy God with all thine heart, and with all thy soul, that thou mayest live." That is, when the '' Almighty God'' of Abraham lays his sanctifying hand on the soul in the INSTANTANEOUS ACT of spiritual circumcision, then it can live the life of perfect love.
Jesus taught this same command in still stronger terms in Matt. xxii. 37-3% and Luke x. 27—a command which no man ever kept till God prepared him to do it, by sanctifying his soul.
Jesus again commanded (Matt. v. 48) : "Ye therefore shall be perfect, as your Heavenly Father is perfect."
Rom. vi. 11 : " Even so reckon ye also yourselves to be dead unto sin, but alive unto God in Christ Jesus." Dr. Dugan Clark, Professor of Systematic Theology in Earlham College, has the following on this passage: '' We are wholly unable to destroy or do away with the
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body of sin by any resolution or will power of our own. Sin will not go dead at our bidding, nor can we become dead to sin by wishing or striving to be so. Again, we are brought face to face with our helplessness, but the apostle solves the problem for us by directing us to resort to the process of reckoning. ' Likewise reckon ye, also, yourselves to be dead unto sin, but alive unto God in Christ Jesus.' Ah! now our help is laid upon One that is mighty. ' The things that are impossible with men are possible with God.' What we reckon, with the sublime reckoning of faith, Christ can make real and true. We have only, therefore, to reckon ourselves to be dead, indeed, unto sin and leave to Him to make the reckoning good. But we must not fail to reckon ourselves alive as well as dead. And to be alive to God means to be responsive to every intimation of his will, to love him perfectly, to be, to do, to suffer all he may determine concerning us, in short, to be sanctified wholly. O beloved, what a blessed reckoning is the reckoning of faith ! How vastly does it transcend all the reckonings of logic or mathematics. For by it we experience a continual deadness to sin, and a continual holiness of heart and life " (Theol. of Holiness, p. 97).

Rom. vi. 13 : " Present yourselves unto God, as alive from the dead, and your members as instruments of righteousness unto God." On this verse Dr. Clark also makes this striking comment: '' The command is to ' yield yourselves,' not a certain portion of your money, nor a certain portion of your effort, nor your sins, nor your forbidden indulgences. . . Consecration means yielding yourselves unto God. When you yield yourself you yield everything else. All the details are included in the one surrender of yourselves" (pp. 43, 44).
It is a personal transaction of  a heart  already re-


Il8	generated—" alive from the dead "—with a personal God, for the sake of complete holiness and the greater glory of a sanctifying Saviour.
Heb. xii. 14: "Follow after peace with all men, and the sanctification, without which no man shall see the Lord." " Only holy beings can rise to the sight of the Holy One. Whenever the Scriptures speak of the divine vision as the prerogative of the sanctified, it is a blissful, spiritual perception of God here and now. Spiritual perception comes from love; love comes from the Spirit, who fills the sanctified heart to the exclusion of the sin-ward trend. Hence sanctification gives clear spiritual eye sight" (Half Hours, pp. 107, 108).
Eph iv. 22-24: "That ye put away, as concerning your former manner of life, the old man, which waxetli corrupt after the lusts of deceit; and that ye be renewed in the spirit of 3your mind, and put on the new man which is after God, created in righteousness and holiness of truth " (R. V., Am. Com.).
I. Peter i. 15, 16, reads : " Like as he who called you is holy, be ye yourselves also holy in all manner of living ; because it is written, Ye shall be holy ; for I am holy."
With these commands to holiness, we put two other passages, indicating God's desire and efforts to produce holiness in believers.
Eph. i. 4: "He chose us in him before the foundation of the world, that we should be holy and without blemish before him in love." Col. i. 22 : " In the body of his flesh through death, to present you holy and without blemish and unreproveable before him." These words "perfect" and "holy" and "holiness" point unmistakably to sanctification which enters into the very essence of the moral nature.    The holiness of augels is
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inherent and natural; in man it is a divinely inwrought and gracious state. " Holy and without blemish before him in love." Love is the element in which holiness exists. "Hence," as Steele observes, "a tart holiness, a bitter holiness, a sour holiness, an envious holiness, is a contradiction and an impossibility.''
But what shall we say of these commands as a
whole ? Is God a heartless tyrant issuing commands to a
race of moral beings that none are able to keep ? These
commands are as authoritative as any in the Bible ; and if
holiness is not attainable, then God commands what is
impossible. To affirm it is a wicked reflection on his
holiness. Some one has observed that all God's com
mands are enablings. Whatever he commands he fur
nishes a gracious ability to perform. " Not that we are
sufficient of  ourselves;	but our sufficiency is
from God " (II. Cor. iii. 5). But a sanctifying Spirit, an indwelling Christ, can live in us a holy life, "which is our reasonable service." "His commandments are not grievous" (I. John v. 3).
VIII. Another conclusive argument is drawn from the PROMISES of God. He promises holiness to those who seek it. Take Ez. xxxvi. 25-27 : "Then will I .sprinkle clean water upon you, and ye shall be clean : troin all your filthiness and from all your idols will I cleanse you. A new heart also will I give you, and a flew spirit will I put within you: and I will take away the stony heart out of your flesh. And I will put my Spirit within you, and cause you to walk in my statutes, and ye shall keep my judgments, and do them." Verse 29 : "I will also save you from all your unclean-nesses. ''
Mahan observes ou this passage : " Three great blessings,   in  all   fullness,   are   here  specifically   promised;
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namely, full and perfect cleansing from all sinful dispositions, tendencies, and habits ; an equally full and perfect renewal, ' the gift of a new Spirit,' and ' a heart of flesh,' in the place of the ' heart of stone which had been taken out of the flesh ; and the gift of Holy Ghost,' by whose indwelling the believer is ' endued with power,' for every good word and work, and perfected in his obedience to God's statutes and judgments" (Autobiog., p. 293).
The reader will notice that every item of this promise stands before us as the exclusive work of God. '' I will sprinkle," etc. We are not sanctified gradually by our own poor, fitful and life-long strivings, but by God's INSTANTANEOUS ACT of cleansing. Our part is revealed in the thirty-seventh verse : " Thus saith the L,ord God ; I will yet for this be inquired of by the house of Israel, to do it for them.'' It is God's part to keep his covenant with us and accomplish the work.
Mai. iv. 2 : "Unto you that fear my name shall the Sun of Righteousness arise with healing in his wings: and ye shall go forth and grow up as calves of the stall." '' First the healing or sanctification—as sudden as the sunrise of the morning ; then growth. This is God's order. If we neglect the sanctifying healing of the Sun of Righteousness, our growth will be very intermittent and feeble instead of ' going from strength to strength''' (Autobiog., p. 294).
Matt. v. 6: "Blessed are they that hunger and thirst after righteousness, for they shall be filled.'' Prof. Henry Cowles, the Bible commentator, says : ! Righteousness here means being right. It is questionable whether our Saviour ever uses the word righteousness in the sense of justification by faith. Personal holiness is naturally the object of hunger and thirst. If, then, as We suppose, the passage speaks of personal holiness, it is

HOLINESS  IS  ATTAINABLE.	121
exceedingly rich in promise. What is the measure of the promised blessing ? Is it a stinted morsel, now and then a scanty taste, just enough to prevent starvation? Is this the manner and the measure in which God feeds his hungry children with the bread of life ? No ; ' they shall be filled.1 But it will be said that this promise is fulfilled only in heaven. I answer: I am hungry and thirsty now for the bread and the water of life ; sin within me grieves my heart and sinks down my soul unutterably, and how can I live so ? Let me look at some other promises for further light. Christ said : ' I am the bread of life : he that cometh to me shall never hunger, and he that believeth on me shall never thirst, but the water that I shall give shall be in him a well of water springing up into everlasting life.' And I remember it is said, ' This is the will of God, even your sanctification.' 'And the very God of peace himself sanctify you wholly.' 'Faithful is he that calleth you who also will do it.' What could have been plainer ? God has made provision for the attainment in the present life of all the holiness which he requires" (Holiness, pp. 80-86).
Luke i. 74, 75: "To grant us that we being delivered out of the hand of our enemies, should serve him without fear, in holiness and righteousness before him all our days."
I. Cor. i. 8: "Who shall also confirm you unto the end that ye be unreproveable in the day of our Lord Jesus Christ."
Phil. iv. 19: " And my God shall fulfill every ^need of yours, according to his riches in glory.''
On this verse the saintly Frances Ridley Havergal wrote: " One arrives at the same thing [the possibility of sanctification] starting from almost anywhere. Take Phil. iv. 19: 'Your need.' Well, what is my great need  and craving of soul?   Surely it is now (having:
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been ] ustified by faith and having the assurance ot salvation) to be made HOLY by the continual SANCTIFYING POWER OF GOD'S SPIRIT; to be kept from grieving the Lord Jesus; to be kept from thinking or doing whatever is not accordant with his holy will.
" Oh, what a need is this! And it is said, ' He shall stipply all need.' Now shall we turn around and say 1 all' does not mean quite all ? Both as to the commands and the promises, it seems to me that anything short of believing them as they stand is but another form cf the serpent's 'Yea, hath God said?' " (Forty Witnesses, p. 42).
This blessed woman laid hold of Jesus in faith for all she needed—entire sanctification—on December 2, 1873, and was IMMEDIATELY granted such an experience that to use her own words, it " lifted her whole life into sunshine, of which all she had previously experienced was but as pale and passing April gleams, compared with the fullness of summer glory." Two months later she wrote her immortal consecration hymn:
" Take my life, and let it be."
Five years later, thinking of the inbred sin that had once troubled her, but had been cleansed away by the blood of Christ, she wrote:
" I know the crimson stain of sin,
Defiling all without, within;
But now rejoicingly I know
That He hath washed me white as snow.
I praise Him for the cleansing tide,
Because I. know that Jesus died."
II. Cor. vii. 1 : " Having therefore these promises, be loved, let us cleanse ourselves from all defilement of flesh and spirit, perfecting holiness in the ^ear of God."
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Dr. Steele says : "All filthiness of the flesh and of the spirit is to be cleansed in the ACT of perfecting holiness. Paul leaves no room for sin continuing until death. Having these promises, as adopted sons and daughters, the work of entire sauctification is to be perfected in so thorough a manner as to exclude every ' filthiness of the flesh ' - -all tendencies to those sins which find expression through the body,—' and of the spirit,' every taint of the spirit prompting to sins independent of the material organism, as pride, unbelief, rebellion, hatred, etc. The doctrine taught by St. Paul is that spiritual circumcision follows spiritual souship in order to the perfecting of holiness. Impenitent sinners are nowhere in the Holy Scriptures exhorted to holiness, to perfection, to fullness qf the Spirit, but rather to repentance and the new birth. Only they who ' have been made partakers of the Holy B-host,' can be filled with the Spirit, only they who have become believers can mount up to the altitude of perfect faith, and only they that have life are capable of having (he more abundant life" (Half Hours, pp. 91 and 162).
II. Pet. i. 4 : " Whereby he hath granted unto us his precious and exceeding great promises; that through Ihese ye may become partakers of the divine nature, having escaped the corruption that is in the world by lust." Now we reach the conclusion of the whole matter, the two things that human beings universally need : first, " escape " from the universal corruption of human nature that is in the world; second, we need to become "partakers of the divine nature.'' This is precisely the work of the sanctifying Spirit of God,—to cleanse our hearts, and to made us in nature holy like Christ. And it is to this very end that all these promises tend.
" All these commands and promises are correlated to each other."    What God commands he promises aid to

	HOLINESS   AND  POWER.
perform. They are all in the present tense, " on demand," for immediate realization in the present life. President Mahan said of them: "Nothing but salvation from ALL sin in its entireness, and sanctification in full completeness, is here expressed, and salvation and sanctification in this one specific and exclusive form are nere set forth in terms the meaning of which can not be misunderstood. If they authorize and require us to ' inquire of God to do' anything for us, they authorize and require us to ask and expect ' salvation to the uttermost,' and nothing less than this. A denial of the doctrine of entire sanctification is nothing less, and can be nothing else, than a visible staggering at God's most sacred promises, all of which inspiration affirms to be yea and amen in Christ Jesus' " 








